Introduction
A distinctive feature of Sydney's urban environment in the early twentyfi rst century is its diversity of cultural expression, and the provision of a multitude of places within it that provide opportunities for and foster a variety of cultural experiences. Th ese places provide minority groups with a certain degree of ontological security, but may reinforce insecurity depending on the places' perceived permanence or ephemerality. Th e present diversity of cultural expression within the city has been created out of and in spite of an exclusionary, homogenising and racist past. Sydney has been hailed as 'a microcosm of the religious life of the world ' (Hartney 2004, 435) and as one of the world's pace-setting, gayfriendly cities (Marsh and Galbraith 1995) . Th is diversity of life-options within Sydney and its perceived stability or instability is the subject of broader public opinion and concern, in which diverse religions and ethnicities, cultures and sexualities, are interrogated to determine whether they support ways of life that are good, orderly, healthy and safe for the city, or whether they support ways of life that are dangerous, disruptive, unhealthy and disorderly to the city.
Garry Trompf has emphasised the mythic nature of multiculturalism in ways that are relevant to this chapter. He drew attention to the utopic (placeless) quality that any vision of an open, tolerant society possesses, and the diffi culties with implementing steps towards such a community (Trompf 1992, 317) . Th is insight, coupled with his proposal that a 'logic of retribution' governs human identity construction, particularly in historical and religious contexts (Trompf 1979, 85-106, 155-181, 231-241, 283-291) , provides the framework of interpretation for our analysis of the Sze Yup-Yui Ming and Club 80 case studies. We concentrate on the role and signifi cance of cultural identity in the formation of the urban environment to explore how binary oppositions concerning otherness and sameness, periphery and centre, exotic and everyday, normal and abnormal, healthy and unhealthy, and safe and dangerous, are employed in relation to particular cultural groups. Trompf 's 'logic of retribution' immediately reveals the potential for violent witch-hunts to emerge when such binary opposites are encoded with 'positive' and 'negative' values, setting the majority against minority communities. Th is is apparent in the intersection between ideas, images, and anxieties concerning the preservation of, and future of, 'perceived ways of life' and the way in which their urban form and space are regulated and governed by a variety of techniques, including vice laws, licensing, zoning, and land use planning.
